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P R E FA CE. 


TIT would doubtleſs have afforded no incon- 
fiderable ſatisfaction to ſeveral readers of the follow- 
ing very valuable tract to have been introduced to 
the perſonal hiſtory of the writer; but the moſt 
probable fources of | biographical information have 
been examined without facceſs. What has been diſ- 
covered reſpecting the tract itſelf is at the reader's 
ſervice. Sk Mt 

„The defigned end to the ſocinian controverſy, 
« or a rational and plain diſcourſe to prove, that no 
* other perſon but the father of Chriſt 4s God moſt 
« high ;”” was publiſhed by Mr. John Smith in 
1695. The author diſcovers a very conſiderable 
acquaintance with the chriſtian ſcriptures, and a 
mind influenced by a love of truth. Theſe ire 


ſtances lead us to wiſh to know more of a man to 


whom the chriſtian world is much indebted, and 


2 proportionably 


iv PREFACE, 


proportionably to Iament, that we are not ſupported 

by authentic documents in a more ample narrative. 
It appears, however, that the publication of this 
tract provoked the notice of the civil power, which 
had ſo recently effected the revolution of 1688, and 
afterwards, in other inſtances, conducted itſelf with 
ſo little reſpe& to the rights of conſcience.® We 
are told that, © beſides ſeveral libels againſt the ſtate, 
« many heretical and ſocinian books have been ſeized 
. © and ſtopt, particularly one entitled, A brief and 
e clear confutation of the trinity, which was publicly 
« burnt, by order of both houſes of parliament, and 
« the author proſecuted ; and one other lately taken 
with its author, called A de/iened end to the focinian 
&« controverſy, or a rational and plain diſcourſe to prove, 
& that no other perſon but the father Chriſt is God 
« mt high. +” This ineffectual mode of ſuppreſſing 
the volume before us is aſcribed by Dr. Hickes to 
the 


* See Statute 9 & 10 Wm. III. c. 32> 


+ See Some Diſcourſes upon Dr. Burnet and 
© Dr. Tillotſon ; occafioned by the late funeral ſer- 
% mon of the former upon the latter.“ 4to. pp. 88, 
1695, with a preface and appendix,—Ap. No. viii, 
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the active vigilance of archbiſhop Tillotſon.® But 


whether he was juſtified in imputing to the amiable 
and candid Tillotſon the unchriſtian perſecution of 
the reputed heretics of thoſe days may reaſonably be 
queſtioned, Dr. Birch ſays, that biſhop Burnet gave 
« a ſtrong and clear anſwer” to Dr. Hickes in 
tc reflections” upon theſe diſcourſes in 1696 ; + but 
with what effect, with reſpect to the imputation caft 
upon him and his excellent friend the archbiſhop, I 
am not competent to ſay, not having them before 
me. Dr, Hickes certainly exhibited fo very acri- 
monious a ſpirit againſt the character and reputation 
of the deceaſed archbiſhop, as greatly to weaken any 
inſinuation or unproved charge made by him againſt 
his grace's catholiciſm : and in order effectually to 


exculpate him from having had any concern in the 


ſeizure of Mr, Smith's Deſigned end ts the ſociniun 


controverſy, which was not publiſhed till 1695; and 


A 3 conſequently. 


* See the preface to ©* Some Diſcourſes, &c.” 
which are ſaid by Dr. Birch to have been written by 
Dr. Hickes.—See his Life of Tillotſon,” 8ro, 


nn Þ* 7. 


See Birch's “ Life of Tillotſon.“ p. 345. 


conſequently from having any ſhare in cauſing the 
author to be apprehended, it is ſufficient to obſerve 
that the archbiſhop died November 22, 1694. But 
from the circumſtance of this proſecution, let who 
may have been the promoter of it, the diſcourſer (Dr. 
Hickes) very juſtly remarks, that © certainly there 
"© muſt de ſomething formidable in. their books, and 
© ſome reaſonings in them, which theſe men of 
&« Jatitude” (as he is pleaſed to call them) “ cannot 
« well anſwer, that they uſe ſo much diligence to 
« ſuppreſs them.“ 

The unitarian controverſy engaged very general 
attention towards the cloſe of the laſt century, inſo- 
much that, when the authority and reaſons in vindica- 
tion of the proper unity of God were found too 
ſtrong for the hoſt of orthodox theologians who op- 
poſed them, they procured the aſſiſtance of their allier, 
the tories of that day, to paſs an act of parliament to 
remove ail doubts, and to eſtabliſh the doctrine of 
the trinity under no leſs a. ſanction than the omni- 
potence of the legiſlature, Various learned, ju- 
dicious, and maſterly tracts were publiſhed upon the 

| ſubject 


® See © Some Diſcourſes, &c,” pref, p. 6 & 7. 
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ſubject about this time. Mr. Locke was a writer 
in this controverſy in vindication of “ the God and 
“father of our lord Jeſus Chriſt being the only God 
6“ and father of Chriſtians.“ Many others alſo, 
though of leſs celebrity, maintained the cauſe of 
the divine unity, with learning, ability, and candor, 
which their opponents could anſwer with nothing ſo 
forcible and reſiſtleſs as a penal ſtatute adapted to 
the purpoſe. | 1 5 

It is a ſtrong preſumptive argument in favor of 
archbiſhop Tillotſon to know, (as Dr. Jortin hach 
expreſſed himſelf,) © that he made ſome conceſſions 
“ concerning ſocinians which never were, and never 
« will. be forgiven him, and that he broke an ancient 


« and fundamental rule of theological controverſy, 


&« allow 


* See © A collection of tracts, proving the God 
e and father of our lord Jeſus Chriſt, the only true 


«« God;” in three ſmall volumes in quarto, 1691, 
1693, and 1695. 


+ See The exceptions of Mr. Edwards, in his 
«« cauſes of atheiſm againſt the rea/onablene/s of chriſti- 
* anity &c.” examined:—in a third collection of 
tracts, &c. 1695, and biſhop Law's preface (p. vu.) 
to his edition of Locke's “ Works.“ 1777. | 


* 
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&* allato not an adverſary to have either common ſenſe or 
« common honeſty. 

c Now, by way of contraſt, procceds Dr. Jortin, 
e behold the character of the ſame perſons, from the 
« maſterly and impartial hand of South : © The ſo- 
© ciaians are impious blaſphemers, whoſe infamous 
© pedigree runs back. [from wretch to wretch] in a 
direct line to the devil himſelf; and who are fitter 
© to be cruſhed by the civil magiſtrate, as deſtruQive 
© to government and ſociety, than to be confuted as - 
© merely heretics in religion.” „Such, ſays Jortin, 
te is the true agoniſtic ſtyle, or intolerant ſpirit: ſuch 
« the courage of a champion, who challenges his 
« adverſary, and then calls upon the conſtable to 
« come and help him!“ 

But South is not the laſt champion of this ſort, 
who, beſides conſigning his adverſary to the civil 
power, « writes like a man, but bites like a dog.“ 
South does indeed call upon the conſtable, which 
implies a deliverance &“ by due courſe of law,” but 


Horſley 


* Sce Birch's ©* Life of Tillotſon.” App. No. iii. 
or Jortin's “ TraQs, &c.“ Octavo. 1790. vol. i. 
P · 366 2 369. 
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Horſley firſt endeavours to excite an exterminating 
ſpirit among the multitude, and then to direct it 
againſt a large body of uſeful, or, at leaſt, unoffend- 
ing men. There now lies before me a circular letter 
from this biſhop to the elergy of his Welch dioceſe, 
ſoliciting their paſtoral ſervices in behalf of the emi- 


grant clergy of France, and inviting them to under- 
take a croiſade againſt the proteſtant diſſenters. An f 1 
extract from this very extraordinary letter wilt ſhew 
what ſome men's untamed ſpirit of inſolence and 1 
intolerance will lead them to ſay, and how great and 


unprovoked injuries other men are made to bear, 


3 


An inſolence and intolerance which border on in- 


ſanity 3 and which nothing but a deprivation of the 
reaſoning powers of man can excuſe.— “ You will 
remind them”® (i. e. your pariſhioners), writes this 
chriſtian, proteſtant, and newly tranſlated biſhop to * 

the clergy of his late dioceſe, © that the perſons for 

ce whom we, in the name of God, implore their aid, 5 
« however they may differ from us in certain points 

“ of doctrine, diſcipline, and external rites, are 

&« nevertheleſs our brethren, members of Chriſt, 

c children of God, heirs of the promiſes ; adhermg 


& indeed 
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indeed to the church of Rome, in which they hays 
been educated, but more endeared to us by the 
« example they exhibit to us of patient ſuffering for 
conſcience- ſake, than eſtranged by what we deem 
« their errors and corruptions. More dear and near 
to us, in truth, than ſome, who, affecting to be 


called our proteſtant brethren, have no other title 


to the name of proteſtant than a jew or a pagan, 
who not being a chriſtian, is for that reaſon only 
not a papiſt ; perſons: who, profeſſing to receive 


« our lord as a teacher ſuch as the mahometans re- 
Cc 


40 


0 


ceive him, call in queſtion, however, what is not 
called in que ſtion by the mahometans, the in- 
4e fallibility of his doctrine; and under the maſk or 
« affected zeal for civil and religious liberty are 
« endeavouring to propagate in this country thoſe 
« very notions of the ſovereignty of the people, the 
6 rights of man, and an unlimited right of private 
« judgment in oppoſition to eccleſiaſtical diſcipline z 
« thoſe treaſonable and atheiſtical notions which in 
« France have wrought the total ſubverſion of the 
cc civil and eccleſiaſtical conſtitution, the confuſion 


« of all rights, the abolition. of all property, the 


«extinction. 
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« extinction of all religion, the loſs of all liberty to 


<« the individual, except that of blaſpheming God 
cc and reviling kings!!!“ 


Such are the calumnies of intemperate paſſion, 


of hery zeal, and of intereſted and revengeſul in- 
tolerance 


nov. 6, 179% J. D. 
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ADVERTISEMENT, 


'THE reader is deſired to take notice, that theſe 
papers were written at different times, as matter did 
offer itſelf to the author's mind; and for that reaſon 
ſome particulars are therein touched upon more than. 
once; for which it is hoped, however, that there 
will need little excuſe, ſince in relation to the whole 
deſign it may be pertinent enough, The methpd 
alſo, for that reaſon, is ſomewhat unuſual ; but I 
have ventured however to let it paſs as it is, ſince 
not method but matter in ſuch caſes is chiefly to be 
minded: and I doubt not but that in one part or 
other thereof, every part of the controverſy will be 
found to be both fully and fairly diſcuſſed : and I wiſh 
none that read it may be of that evil temper as to 
forbear the acknowledgment of that truth, which yet 
in conſcience they dare not deny ; like thoſe Jews 
of old, who though they believed in Chriſt, Fet did 
not confeſs him, leſt they ſhould be put out of the 


ſynagogue; John xii, 42. : 
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IT is preſumed, that the good ſenſe which abounds 
in this little tract will recommend it to the attention 


' — a friends of truth and free inquiry, although it is 
certain, that, ſince the author's time, great improve- 


ments hayeeen made in tranſlating and explaining 
many paſſages of ſeripture cited in it. The doctrine 
of the trinity which he oppoſeth hath been proved by 
many learned men in the preſent century to derive it's 
chief ſupport from falſe readings and falſe tranſlations 


of the Bible. 
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TO. THI 


SOCINIAN CONTROVERSY, 


THAT THERE IS A GOD. 


THAT there is ſuch a being as God, (by which 
is meant one eternal mind, eſſence or ſpiritual power, 
who is the original and firſt cauſe of all other beings 
beſides,) is manifeſt ; for it is not poſſible that any 
other being whatſoever, could give a being to itſelf : 
certainly nothing can be more abſurd than to imagine 
that a thing can act any-ways towards its own pro- 
duction befcre it is : 

Hence if follows, tnat every one of theſe beings is 
but the real effect of this firſt cauſe that had a being 
before it; and this firſt cauſe of neceſſity muſt have 
been eternal, and without Beginning: ſince had there 

B 2 been 
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been once no kind of being at all, there then could 
never have been ſuch a being as God, no nor any 
other being beſides; for doubtleſs, of nothing, no- 
thing can be produced. 


THAT THIS GOD IS BUT ONE IN NATURE OR 
ESSENCE, 


Av as it is thus plain that there is a God, fo it is 
utrerly impoſſible that there can be any more than 
one God : for whoever is truly God muſt be abſo- 
lutely infinite or immenſe ; that is, His divine eſſence 
rut be boundleſs, and fill all that endliſs and incon- 
cervable ſpace that is without or beyond the linuts of this 
world, as well as this world. 

For it is impoflible, that any being whatever can 
in any reſpect be greater than God is, or contain him; for 
then he himſelf could not be truly infinite; nor excel 
in all perfections. The nature or eſſence therefore 
of God is infinite, and in extent is without bounds ; 
and it is ſelf-evidently impoſſible for two vr more infi- 
tel extended beings to ſubſiſi together : which demon- 
{trates by conſequence, that Ged can be but one as 


to his divine eflence or nature. 


And as right reaſon does plainly teach this truth, 
ſo do the ſcriptures as evidently declare the ſame : to 
inſtance in a few,——The Lord he is God, there is none 
eiſe beſides him, Deut iv. 35. See now that J, even I 
am he, and there is no God with me, Deut. xxxii. 39. 
There is none like thee, neither is there any Gd beſides 

| thee, 


191 


thee, 1 Chron. xvii. 20. 1 am the firſt, and I am 
the laſt; and beſides me there is no God, If, xliv. 6. 
We know that an idol is nothing in the world, and that 
there is none other God but one, 1 Cor. viii. 4. —To 
us there is but one God, 1 Cor, viii, 6. I might add 
a great number of other texts that ſpeak to the very 
ſame purpoſe, but I think it is needleſs in a caſe fo 
plain. 


THAT THIS ONE TRUE GOD IS BUT ONE IN 
PERSON, 


Now as it is thus plain, that God is but one, as 
to his nature or eſſence; ſo it is evident likewiſe, that 
he can in no ſenſe be any more than one in perſon : 
for if, as ſome affirm, the divine nature did contain 
in it ſeveral perſons, as does the human nature, then 
each of thoſe muſt be truly immenſe, truly almighty, 
and truly mo/t wiſe, elſe they could not each of them 
be truly God, (as ſome have unwarily aſſerted, and the 
trinitarian notion ſuppoſes) ; for whoever is truly G q 
muſt be every way thus qualified in all reſpects. 

For if that perſon that is ſuppoſed to be God be 
not truly immenſe, then ſome other being of neceſſity 
muſt be greater than he; for whoever is not infinite 
muſt be bounded by ſome other being, which in that 
reſpect does truly ſurpaſs that bounded being in great- 
neſs: but (as I ſaid before) nothing can in any find 
or reſpect whatſcever be greater than God is, or contain 
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him; and by conſequence he alone is truly im- 
menſe. 

The perſon that is truly God muſt be alſo a/- 
mighty; that is, he muſt be able to do more than any, 
er than all other beings together can do: for doubtleſs 
none is the moſt high, but he that in might and 
ſtrength does tranſcend all others. Touching the Al. 
mighty, ſays Job, he excels in power, ch. xxxvii. 28. 

The perſon alſo that is truly God muſt be moſt 
wiſe and knowing: it is doubtleſs a property eſſential 
to the true God, to know more than any other being 
beſides can know: Of that day and hour, faith our 
ſaviour, fnoweth m man, no not the angels which are 
in heave, neither the ſon, but the Father only ; Matt, 
xXxiv. 36. Mark xiii. 32. 

Now if that perſon who is truly God muſt be 
thus immenſe in his perſon, almighty in his power, 
and moſt wiſe in his knowledge ; then it follows by 
direct conſequence, that it is impoſſible for more than 
one perſon to be truly God: for nothing can be more 
Sbſurd, than to believe or afirm, that two or three 
diſtindt beings, ſuch as all perſonal beings are, can 
be each of them unl:mited, as to the extent of their 
perſonal beings; can be each of them able to do 
more than the reſt can do, or that each of them can 
know more than the others know. 

Suppoſe, for inſtance, two ſuch beings as A and B- 
Now if the perſon of 4 can do more than the perſon 


of B, then the perſen ct B cannot do more than 


the 


1 


the perſon of A; for if he could, then would not A 
be able to do more than B, and by conſequence he 
tould not be almighty. 

Again, if the perſon of A be moſt wiſe, and 
knows more than the perſon of B, then B cannot 
know more than A; for if he did, then would not 
A know more than B, and ſo by conſequence would 
not be moſt wiſe : which evidently demonſtrates, 
that no more than one perfon can be truly God, 
fince no more than one can be truly infinite in all 
theſe afore-mentioned divine perfections. 


THAT THIS ONE PERSON WHO IS TRULY GOD, 
IS HE ONLY WHO IS TILE FATHER OF JESUS 
CHRIST. 


IT is undeniably evident from the Old Teſtament, 
that the God of Iſrael, or the lord of hoſts, is the only 
true God: for thus it is written, Thou art God, and 
thou alone, of all the kingdoms of the earth, 2 Kings 
xix. 15. There is none like thee, neither is there any 
God beſides thee, 2 Chron. xvii. 20. Thou art God 
alone, Plalm Ixxxvi. 10. Beſides me there is no God, 
Ifaiah xliv. 6. J am God, and there is none elſe, 
Ifaiah xlvi. 9. Thou ſhalt know no other God but me, 
Hoſea xiii. 4. Now as this is plain beyond contra- 
dition, ſo do all chriſtians generally acknowledge, 
that the God here meationed was he only who af- 
ter wards was called the Father of Jeſas Chriſt. 


And 
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And in the New Teſtament no truth is more fully 
and plainly expreſſed than this is: thus ſays our Lord 
himſelf, Father, -- This is life eternal, to know thee 
the only true God, John xvii. 1, 3. The ſame do 
his Apoſtles affirm ; Bleſſed be God, even the Father 
of our lord Jeſus Chriſt, 1 Cor. i. 3. Bleſſed be the 
God and Father of our lord Feſus Chriſt, Eph. i. 3. 
TVith one mind and ene mouth glorify God, even the 
Father of our lord Feſus Chriſt, Rom. xv. 6. We 
give thanks to God, and the Father of our lord Jeſus 
Chriſt, Colofl. i. 3. He ſhall deliver up the kingdom 
to God, even the Father, 1 Cor. xv. 24, Therewith 
bleſs we God, even the Father, James iii. 9. To us 
there is but one God, the Father, 1 Cor. viii. 6. 

Now it is impoſſible, that any one article of the 
chriſtian faith can be more fully and plainly expreſſed 
in ſcripture than this is : the words can be underſtood 
in no other ſenſe than what at the firſt fight they do 
plainly ſignify, and they give the moſt ſatisfying 
anſwer that can be given to, any one that ſhall aſk 
who God is; namely, that he is only that moſt divine 
perſon who is the Father of Jeſus Chriſt: And if in 
this caſ2 plain ſcripture is not to be relied on, I ke 
not cf what great uſe our bibles can be to us, 


YET 
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YET THIS SO PLAIN AND EVIDENT TRUTH 18 
COMMONLY DENIED. 


For a very great number of profeſſed chriſtians da 
notwithſtanding believe, that in the godhead there 
are indeed more perſons than only one ; and that 
Teſus Chriſt, the ſon of God, is God alſo as well as 
his Father. But of this error the former arguments 
are ſufficient to convince them: for if none be God 
but the Father of Chriſt, then cannot the ſon be 
truly God alfo, ſince he in no ſenſe whatever can be 


faid to be the Father of Chri/t, that is, of himſelf. 


And certainly if men would reſolve faithfully to 
make uſe but of common ſenſe and common ho- 
neſty, they could not but be convinced of the 
abſurdity of this opinion, by only reading ſo often as 
they do in the New Teſtament of Jeſus Chriſt his 
being the ſon of God : for how can he be God him- 
felf, who truly is no other than the fon of God? If 
he be the ſon only, then it is plain that he is not the 
Father alſo, who alone is God : for it is impoſlible, 
according to the notion we have of ſons, for any 
being whatever to be the ſon of himſelf, No under- 
ſtanding man, when at any time he hears mention 
made of the ſon of a King, is fo idle in his imagi- 
nation as to believe, that thereby is meant the King 
who is his Father; he certainly then muſt be very 
ſenſeleſs, who can think that by the fon of God is 


any-ways meant God that is, God moſt high. 
CHRIST 
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CHRIST NOT THE TRUE GOD, BECAUSE HE 
HIMSELF HAS A GOD ABOVE HIM, 


IT is alſo evident beyond contradiction, that our 
bleſſed Lord cannot be truly God, ſince both he 
himſelf and his apoſtles do very plainly acknowledge, 
that he has a God above him: for inſtance, My God, 
my God, why haft thou forſaken me? Mat. xxvii. 46. 
I aſcend to my God, and to your God, John xx. 17. 
Him that cvercometh will J make a pillar in the temple 
of my God, Rev. iii. 12. The head of every man is 
Chriſt, and the head of Chriſt is God, 1 Cor, xi. 3. 
Bleſſed be the God and Father of our Lord Jeſus Chriſt, 
Eph. i. 3. The God and Father F our Lord Feſus 
Chrift knows I lie not, 2 Cor. xi. 31. That the Gad 
of our Lord Jeſus Chrift may give you the ſpirit, Eph. 
i. 17. Therefore God, even thy God, hath anointed 
thee with the oil of gladneſs above thy fellows, Heb. i. 
8, 9. | 


'T heſe texts are very plain, and need no interpre- 


tation to make them be underſtood. Now i our 


Lord Chriſt have thus a God above him, then it is 
evident, if any thing in the world be ſo, that he 
himſelf is not God moſt high. 


CHRIST 


* of 


CHRIST NOT GOD, BECAUSE WHAT HE DOES 
IS BY A POWER RECEIVED FROM GOD, 


Tus truth Chriſt himſelf does plainly declare; 7 
can, ſaith he, of my own ſelf do nothing, John v. 30. 
All poꝛoer is given unto me both in heaven and in earth, 
Mat. xxviii, 18. ben the multitude ſaw his miracles, 
they marvelled, and glorified God, who had given fuch 
power unto men, Mat. ix. 8. Now theſe things can 
in no tolerable ſenſe be ſaid of him that is truly 
God : for he that is God moſt high hath eſſentially 
in himſelf all kind of divine dignity and excellency, 
2nd cannot, without the higheſt of blaſphemies, be in 
any ſenſe ſaid.to receive them of another. 

But of our lord it is recorded, that he neither ſaid 
nor did any thing, eſpecially in the work of our re- 
demption, but what he was commanded to ſay and 
do by his Father; J have not ſpoken of myſelf, (faith 
he,) but the Father Thich ſent me, he gave me a com- 
mandment what 1 ſhould ſay, and what I ſhould ſpeak. 
John xii. 49. 

Is he able to ſave the world? To this power he 
was raiſed by God: him hath God exalted to be a 
prince and a ſaviour, Acts v. 31. Can he give 
power to believers to become the ſons of God? 
This power he alſo has received: Thou haſt given 
him power over all fleſh, that he ſhould give eternal life 
to as many as thou haſt given him, John xvii. 2, Has 


he power to raiſe from the dead ? Even this power 
allo 
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alſo he did receive: As the Father hath life in hims 
lh ſo hath he given ts the ſon to have life in himſelf, 
John v. 26. Has he power to judge the world? 
It is God that does enable him to do this: This is he 
that was ordaingd of Gad to be judge of quick and dead, 
Acts x. 42. I can do nothing of myſeff;, as J hear, 1 
judge, John v. 30. 

Moreover, it is thus ſaid, The glory which thou 
haft given me, I have given them, John xvii. 22, 
TI appoint unto you a kingdom, as my Father hath ap- 
pointed unto me, Luke xxii. 29. The God of our 
lord Feſus Chriſt hath put all things under his feet, 
Eph. i. 17. Now they muſt impoſe ſtrangely upon 
their own underſtandings, that can (unrequired by 
the goſpel) believe him to be truly God, even in- 
finite in all perfection, of whom it is faid ſo plainly, 
that whatever power and dignity he has is given 
him by another, 


CHRIST NOT GOD, BECAUSE GOD AND HE 
ARE PLAINLY DISTINGUISHED, 


Tuis conſideration alone of itſelf is a very ſtrong 
argument, to prove our lord Chriſt not to be really 
and truly God, ſince he is every where ſpoken of as 
a perſon that differs as much.from God, as a noble 
ſubject differs from his prince or king. Thus it is 
ſaid of him, that God anointed him, Acts x. 38. 
That he offered himſelf up to Gad, Heb. ix 14. 
That God raiſed him from the dead, Acts ii. 24. 
That 


„ 


That he was exalted by God, AQts ii. 33. That he 
aſcended to God, John xx. 17. That he fits at 
God's right-hand, Acts vii. 56. That God for Ghriff's 
fake bath forgiven us, Eph. iv. 32. That he hath 
redeemed us unte God by his blood, Rev. v. 9. That 
the God of our lord Feſus Chriſt hath put all things under 
his feet, Eph. 1. 22. 

I might collect a very great number of other 
places that ſpeak to the very ſame purpoſe, all 
which do evidently demonſtrate, that the true God 
is not Jeſus Chriſt: for if Jeſus were ſent of God, 
and raiſed up from the dead by God, and fits now at 
God's right-hand, &c. then it is plain, that there is 
as great a difference between the true God and him, 
as there is -between a prince and him whom he is 
faid to honour or employ. 

It would be ſtrangely abſurd for a man to affirm, 
that God can be ſent of God; that God can pray to 
God; that God can aſcend to God; that God can ſit at 
God's right-hand; and that God ſhall deliver up the 
kingdom to God, that God may be all in all, He that 
can believe this poſſible is fitted for the reception of 


the moſt ridiculous and abſurd errors that were ever 


found in the world, 


1 


OF THAT ACCOUNT WHICH THE SCRIPTURES 
GIVE OF THE PERSON OF CHRIST, 


As from what has been ſaid before it appears 
very plainly what kind of perſon Chriſt our Lord 
is not; ſo it will be likewiſe neceſſary to ſhew what 
the ſcriptures do declare concerning him as to what 
he is. Now if we conſider well the general ſcope 
and tendency of thoſe ſacred writings, we ſhall per- 
ceive very plainly, that Chriſt, or the meſſah, ac- 
cording to the promiſes, was really to be of the ſame 
nature with them, which he came to redeem ; that 
as by man came death, fo by man might come alſo the 
reſurrection of the dead, 1 Cor. xv. 21. It was by the 
feed of the woman that the ſerpent's head was bruiſed, 
Gen. iii. 15. 

To Abraham the promiſe was made, that in him 

and in bis ſeed all the nations of the earth ſhould be 
Bleſſed, Gen. xxviii. 14. doſes tells the children of 
Ifael, that the Lerd their God ſhould raiſe up unto 
them a prophet like unto him, Deut. viii. 15. Of this | 
man's ſeed, (namely David's,) faith St. Paul, hath God | 
raiſed up unto Iſrael a ſavicur, Feſus; Acts xiii. 23. In 
the fulnefs of time God ſent forth his fon; made of a wo- 
man, Gal. iv. 4. From all which places it is manifeſt, 
that, as to the perſonal nature of Chriſt, he is the 
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ſame as were thoſe human anceſtors from whom he 
did lineally deſcend; In all things he was like unto his 
brethren, except in being a ſinner; Heb, ii. 17. iv. 15. 


And 
pl n 


3 

And accordingly we find him almoſt every where 
mentioned by that plain denomination and term of 
A MAN; Ye: ſeek (ſaith he himſelf) to kill me, A 
MAN who hath told you the truth, which I have heard 
of God, John viii. 40. Aftcr me cometh A MAN 
that ig preferred beſore me, John i. 30. Teſus of 
Nazareth, A MAN approved of God by wonders and 
figns which God did by him,, Acts xiii. 38. He hath 
appointed a day in the which he «will judge the world in 
righteouſneſs by THAT MAN whom he hath ordained, 
Acts xvii. 31. There is one God, and one mediator 1 
between God and men, THE ATAN Chrift Jeſus, | 
1 Tim. ii. 5. Put this man, lecauſe he continueth | 
ever, hath an unchangeable prieſthood, Heb. ii. 7. i 
But THIS MAN, after he had ance offered one ſacri- 1 
fie for fins for ever, fat down at the right-hand of 
God, Heb. x. 12. I could name a multitude of 
others, but I think it is needleſs, | 

Now to me it is ſtrange, that any ſhould ſy much id 
as imagine that the believing and aſſerting of Chriſt 
to be truly an human perſon ſhould derogate from 
his true honour and dignity, when the goſpel does ſo 
frequently aſſert him to be ſuch; whereas on the con- 
trary, it is not ſaid ſo much as once, that he is God 


{ ; moſt high, or that he is one of that ſacred three 
4 which do conſtitute or make up the true Godhead : | 
— theſe unſcriptural titles are derived only from the 1} 
5 | mere opinions and traditions of either deceived or 
deceiving men, whoſe eyes the god of this world hath 
d blinded, ſo that they cannot ſee or diſcern the truth. 
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THE PRIMITIVE CONFESSIONS CONCERNING 
CHRIST WERE z; 

Nor that Jeſus our lord was God equal to the 
Father in all kind of divine perfections, nor that he 
was God of the ſubſtance of his Father, as he was 
man of the ſubſtance of his mother, as ſome have 
taught in after- times. All that thoſe firſt confeſſions 
do contain was this, that he was the Chrift, the ſon of 
Go, and the ſaviour of the world. 

This was the faith of Martha; She ſaid unto him, 
Yea lord, I believe that thau art the Chrift, the ſon of 
Cod, that ſhould come inta the world, John xi. 27. 
his was St. Peter's faith, Thou art Cbriſt the ſen of 
the living God, Mat. xvi. 16. This was the Eunuch's 
faith, 1 belicve that Chriſt is the ſon of God, Acts viii. 37. 
This vas the faith of the Mariners; Of a truth theu 
art the ſon of God, Mat. xiv. 33. And the faith of 
Necademus was, Wie know thou art a teacher come from 
God, for no man can do theſe miracles that thou deft, 
except God be with him, John ili. 2. 

St. Paul is alſo ſaid to preach Chriſt in the ſyna- 
gogues, that he was the ſon of God, Acts ix. 20. He 
is faid alſo to teſtify to the Jews, nt that Feſus was 
God, but that Jus was the Chrift, Acts xviii. 5. . 


Foy ſeen and ds teſtify (faith St. Fehn) that the Father 


ent the fon to be the ſaviour of the world, 1 John iv. 14. 
Here is no trinity in unity, nor god- man, nor Hypo- 
ſtatical union, ſo much as mentioned, nor any other 
of thoſe hard and cramping names with which the 
church of God has been ſince perplexed, 

THE 


(47 


THE UNDOUBTED FAITH ON WHICH THE 
SALVATION OF ALL CHRISTIANS DOES 
DEPEND, 


Is no other than this : Theſe things, ſaith * John, 

rg written, that ye might believe that Feſt uf is the Son 

God; and that believing, ye might have life through 
bis name, John xx, 31. J1f we confeſs with our mouth 
the lord Feſus, and belicve in our heart, that God raiſed 
him from the dead, we ſhall be ſuved, Rom. x. . 
Il hoſoever ſhall confeſs, that Fefus is the ſon of Ged, 
God dwelleth in him, and he in Gad, 1 John iv. 15. 
Il ho is he that overcometh the world, but he that be- 
lieveth, that Feſus is the ſon of God? 1 John v. 5. 
Theſe are a plain account of that faith which now is 
indiſpenſably-required of every chriſtian in relation to 
Chriſt, 

The ſcripture no where injoins us to believe, on 
pain of damnation, either that Jefus is God moſt high, 
or that he is indeed both God and man, or that he 
was eternally begotten of the Father, It only teaches 
us thus much concerning him, that the man Chri/t 
Jeſus is the mediator between Godund men, 2 Tim. li, 5. 
That he is the profitiation of the fins of the whole: 
world, 1 John ii. 2. That it fleaſed the Father by hin: 
70 reconcile all things to himſelf, Col. i. 20. That 


there is no ſalvation in any «ther, Acts iv. 12. That 


he appears now in the preſence of God for us, Heb. 
ix. 24. And that Je ſhall judge both quick and 
C 3 dead, 


1 


ad, at the latter day, Acts x. 42. Theſe are funda- 
mentals ſo plain, and ſo undoubted, that all chriſtians 
do univerſally agree in the profeſſion of them, as they 
likewiſe would do in all other truths, were nothing 
but what is really ſuch impoſed on the faith of be- 
lievers. 


Os 


OF THE TRANSCENDENT DIGNITY OF JESUS 
CHRIST. 


Axp now although from what has been ſaid hitherto, 
it be plainly. evident, hat the Godhead does conſiſt but 
of. one divine perſon only, even the Father of Cbriſi; 
and that Jeſus, called otherways in ſcripture the ſon 
of God, is no other than an human perſon : yet it is 
plain alſo that he is not a common man, but the chief 
and moſt tranſcendently excellent of all human beings, 
yea in. dignity above even the angels. 

For as his conception in the womb of a virgin 
was miraculous, ſo were his life and actions a wonder: 
he made a perfect conqueſt both of death and the 
devil; and in that great inſtance of magnanimity has 
outdone all the renowned heroes both of Greece and 
Rome. And unto which of the angels, ſaid Gad at any 
any time, fit thou on my right-hand? but to this dignity 
is Jeſus exalted, Heb. i. 13. God has crowned bim 
with glory and hanour, Heb. ii. 9. And anointed him 
with the oil of gladneſs above his fellows, Heb. i. . 
Angels, and authorities, and powers being made ſubject 
unto him, 1 Pet. ili. 22. 


He 
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He is aſcended into heaven in a triumphant man- 
ner: and as he now ſits there at God's rieht-hand in 
glory, ſo at the laſt day ſhall he come down ſrom 
thence, to judge mankind, with ſuch a ſurpriſing ma- 
jeſty as ſhall amaze and confound the world, It is 
doubtleſs impoſſible for any human underſtanding to- 
conceive, or tongue to expreſs this moſt excellent 


man's tranſcendent dignity; his greatneſs muſt needs 


be very extraordinary, who is thus ſet even above the 
angels, is the head of every man, and the prince of the 
kings of the earth, 1 Peter iii. 22, 1 Cor, xi. 3. 
Rev. i. 5. 

And now if to thoſe foregoing. conſiderations we 
add, that of his moſt admired love to us ſinful mor- 
tals, in making peace ſor us by the blood of his croſs, 
Coloſſ. i. 20: and in undergoing, with invincible 
patience, all thoſe indignities and miſeries which did 
befal him in this the courſe of that glorious work of 
his, the opening for men a new and living way to the 
regions of bliſs: the conſideration of this, I ſay, 
added to that other of his moſt tranſcendent glory 
and power, ought evermore to raiſe up in us that 
veneration which is ſuitable to ſuch moſt wonderſul 


inſtances of unconceivable majeſty and heroic affec- 
tion. | | 
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YET IT 1S NOT ANY WAY JUSTIFIABLE TO 
HONOUR CHRIST FALSLY, 


As the glory of God is not to be advanced by 
falſhood, ſo neither can we truly honour Chriſt by 
lies ; he defires no ſuch thing at our hands, neither 
at the laſt day will he reward us for affirming him to 
be that which indeed he is not: they only give true 
honour to Chriſt, who own him for the undoubted 
Meſſiah, or the ſon of God, and do ſtedfaſtly both 
believe and obey his goſpel, 

As for the other vain and-ungrounded opinions 
of men concerning him, they no ways conduce to 
the glory of our bleſſed redeemer. It is ſaid indeed, 
that we ſhould honour the fon, as we honour the Father, 
John v. 23. But that word AS does not import an 
equal honour, no more than it does import an 
equal holineſs and purity, when we are commanded 
to purify ourſelves AS he is pure, 1 John iii. 3. 
And AS he which hath called you is hey, fo be ye 
hely in all manner of converſation, 1 Peter i. 15. 

Beſides, the word honour is of a doubtful import, 
and doth oftentimes ſignify only obedience, as is 
evident from Epheſians vi. 1, 2, where by honour 
thy father and mother is clearly ſignified, obey your 
parents. And accotdingly Dr. Clagget, in his para- 
phraſe on the place, makes it to be an honouring the 
fon with the ſame faith and obedience ; implying, 
that we are as much bound to believe and obey the 
copel of Chriſt in the New Teſtament, as we are 
the law of God recorded in the Old; that ſince he 

1s 
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( 
is made judge of the world, to be certain he will 
not ſuffer the breach of his own laws to go unpu- 
niſhed. | 
Doubtleſs we ought to be as careful of aſcribing to 
Chriſt thoſe glories which are his, as we are to give 
to God Almighty that honour which eſſentially be- 
longs to himſelf: and no man can think or ſpeak too 
honourably of his redcemer, ſo long as he no ways 
does thereby rob God the Father of that truly divine 
honour which is hp indiſpenſible due. Our lord, who 
ſought not his own glory, ( John viii. 50.) will give 
us no thanks for ſuch honours as do naturally dero- 
gate from his Father's dignity : but ſuch is their 
honour who make the fon to be God; for then, 
ſince but one perſon can be truly God, they do aſſert 


by conſequence, that the Father is not ſo, 


God has indeed highly exalted Jeſus, his beloved 
ſon, and has given him a name above every name, 
and has put all things under his feet, But when 
all things are ſaid to be thus put under him, it 1s 
maniſeſi that he himſelf is excepted thot did put all 
things under him, 1 Cor. xv. 27. So that not- 
withſtanding the great and mighty dignities to 


which God hath exalted Chriſt, yet he has ſtill re- 


ſerved to himſelf this moſt ſupreme royalty of 
being the God and head of Chriſt, God hath given 
him indeed a kingdom; but when the intent of this 
government of his is accompliſhed, he ſhall again re- 


ſign it back, that ſo God in that after-ſtate of eter- 


nity may be all in all, 1 Cor, xv. 24, 25, 28. 


ANSWERS 
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ANSWERS TO THE PRINCIPAL OBJECTTONS 
MADE AGAINST THE UNITARIAN DOCTRINE. 


AND now though, from what has been already 
ſaid, no man whoſe underſtanding is not enſlaved by 
tte tyranny either of ſelf- conceit, intereſt, or educa- 
tion, can doubt of fo great a truth as this is; 


namely, that no perſonal being whatever, beſides the 


Father of Chriſt, is God moſt high; as alſo that 
other branch thereof, that Jeſus our lord, as to his 
nature, is the ſame with them whom he came to 
redeem. Yet ſince there have been many objec- 
tions raiſed againſt it, I will endeavour, as briefly as. 
I can, to give them ſuch reaſonable anſwers as ſhall 
make thele truths beyond exception. 


OF THE NAMES OF GOD GIVEN TO CHRIST. 


SOME object, that Chriſt of neceſſigy mult be 
God, ſince in ſeveral places of ſcripture he is ex- 
preſsly called by the name of Gd. I anſwer, a God 
he undoubtedly is, and a mighty God too, according ta 
the way of expreſſin uſed in thiſe antient times; in 
which thoſe were called Gods who either repreſented 
God's perſon, or acted in his name and by his au- 
thority : but he is not God Almighty. 

When the jews did accuſe him for making him- 
£1f God, he thus vindicates *his innocence; / 
faith he, they are called Gods to whom the word of Gd 
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ram Say ye of him whom the Father hath ſan*ified, 
and ſent into the world, thou blafphemeſt, becauſe I ſaid 
J am the ſon of God? John x. 35, 36. Chriſt had 
as good a right to this title as any of the reſt, if not 
a better, and therefore it could be no blaſphemy to 
appropriate the ſame to himſelf, had he done fo ; but 
they lied, for he did not do it, he only ſaid, that he 
was the ſon of God, calling God his Father, 


OF THE MEDIATION OF JESUS CHRIST. 


Orks object, that if Chriſt were not God as 
well as man, he could not have been a fit mediator 
between God and man, ſince in ſuch a caſe, ſay 
they, he ought no way to be exactly the perſon con- 
cerned, A fit mediator between God and man muſt 
neither be only God, nor only man, but one who, 
by nature, is between theſe two, even God as well 
as man. 

I anſwer: It is not neceſſary, that a mediator 
ſhould be of ſuch a middle nature, nor does the 
ſcripture any where aflert it: there is always ſup- 
poſed in the work of reconciliation, one offended, 
another offending, and a third not concerned in the 
quarrel, interpoſing to make peace between them. 
Now in this ſenſe Chriſt, though but a man, was a 
very fit and proper mediator : Had he been God, he 
had been the party offended ; had he been a ſinful 
man, he had bcen one of that party that gave the 

| offence ; 
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offence; but being a man perfectly righteous, he 
therefore was fit to intercede between God and 
ſinners. 

That Chriſt is our mediator is plain and evident; 
and it is as plain, that he is only a man, and not 
both God and man, as ſome aſſert: There is, ſaith 
the ſcripture, ne God, and one mediator between God 
and men, the man Chriſt Feſus, 2 Tim. ii. 5. And 
it is moſt wonderful, that, in a matter ſo manifeſtly 
evident, men ſhould dare impoſe upon the world 
another faith, or be induced to believe contrary to fo 
plain and evident a part of God's word, 


OF THE ONENESS OF GOD AND CHRIST. 


Others object, that Chriſt Jeſus muſt needs be 
God, becauſe it is ſaid, 7 and my Father are on, 
John x. 30. And again; There are three that bear 
record and theſe three are one, 1 John v. 7. To 
theſe I anſwer, that though it is ſaid they are one, 
yet it is not ſaid what one they are; it is nat ſaid they 
are one God, This is only the ungrounded aflertion 
either of ſome eaſy-minded, or elſe of ſome heedleſsly 
bold and daring men, 

Doubtleſs by that paſſage, 1 John v. 7, is meant, 
that theſe three are one as to the record, which they 
are there ſaid to bear; they perfectly agree in that wit- 
neſs which they give concerning Jeſus his being truly 
the Chriſt, as the foregoing verſes do plainly intimate. 

: As 


( 25 ) 
As for that other paſſage, John x. Zo, it is plain, 


that the oneneſs there meant is a myſtical or moral, 
and not a natural oneneſs : and it is doubtleſs ex- 
plained by John xvii. 11, where our ſaviour prays, 
that his diſciples might be one as he and his Father 
were one; that they, faith he, may be one, as thou 
Father art in me, and I in thee, that they may be one 
in us, ver. 21, which denotes an oneneſs only in the 
ſame mutual affection, for believers can be one in no 
other ſenſe but this ; and lock what oneneſs there 
ought to be between one true believer and another, 
the ſame oneneſs there is between Chriſt and God, 
an inward intimacy, like that between real friends, 
of whom it is uſual to ſay, they are all one, one in 
heart, and one in mind; as thoſe in Acts iv. 32, are 


: ſaid to be, : 
5 
f OF THE EQUALITY OF GOD AND CHRIST. 
2 SoME- objec, that Chriſt muſt be God as well as 
4 his Father, becauſe it is faid, that he thought it no 

robbery to be equal with God, Philip. ii. 6. To this I 
„ anſwer, that Chriſt himſelf hath told us, that hrs 
; Father is greater than he, John xiv. 28, Hence it is | 
i plain, that if the fon be any ways equal to the , 
id : Father, yet it is really but in ſome particulars ; for | 
2 4 * k i 
ly N were the ſon equal to the F ather in every reſpect, | 
. D then 
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then it were impoſſible for the Father to be greater 
than he, 

Whence it is clear, that the ſon cannot be equal to 
the Father in all things, though in ſome things he 
may. For inſtance, as God can fave believers, ſo 
this alſo Chriſt can do ; but this power of Chriſt is 
not an eſſential, but a derived power; Thou haft 
given him power over all fleſh, that he ſhould give 
eternal life ta as many as thou haſt given him, John 
xvii. 2. "Theſe are our ſaviour's own words; and 
it is plain, . that he from whom he receives the 
power muſt in power be ſuperior unto him: he 
is not therefore almighty, and ſo by conſequence not 
God moſt high, as the objection would ſuppoſe, 


OF CHRIST'S BEING THE MAKER OF THE 
WORLD. ; 


SOME object, that Chriſt is ſaid to be the maker 
of the worlds, Heb, i. 2, and that all things were 


made by him, John i. 3, and therefore, ſay they, 


he of neceflity muſt be God eternal, I anſwer, 


many things are ſpoken of Chriſt figuratively, as he 


is called a way, a door, a vine; and the bread in the 
ſacrament is ſaid to be his body. Now theſe, as 
thoſe likewiſe which affirm him to be the maker of 
the world, are figurative or myſtical expreſſions, in 
which one thing is ſaid to ſignify another, as the old 
creation to ſet forth the new. 


There 
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There are in the ſcripture many dark and difficult 
daſſages, hard to be underſtood, as St. Peter ex- 
preſſes it, 2 Epiſt. iii. 16, which are doubtleſs true 
in ſome ſenſe or other, could we be ſo happy as to 
hit upon the right: but in the mean time, till this 
can be done, it is certain that that can never be the 
right ſenſe which contradicts the cleareſt and the 
plaineſt parts of the bible, as well as the greateſt and 
moſt certain evidences of human underſtanding. 

The general current of the ſcripture declares 
plainly, that Crit, or the MMeffizh, was derived 
from the ſeed of Abraham; that he was the ſon of 
David; that he was made of a woman, Wherefore 
it is ſelf-evident, that in a literal ſenſe he could never 
be the maker of the world, whoſe true anceſtors 
were human perſons, and who was born, or whoſe 
being did firft begin to be, ſome thouſands of years 
after the world was made. All ſcriptures therefore 
that affirm Chriſt to be the maker of the world, and to 
be the mater of all things, muſt be ſuppoſed to ſpeak 
figuratively, and are no-ways to be underſtood. in 
their literal ſenſe and meaning. 

In all ſuch caſes as this is, it is fafer to ſay, that 
we cannot underſtand truly in what ſenſe theſe ſcrip- 
tures are to be taken, than it is to conclude, that 
they mean that which other more numerous and 


plain places of ſcripture, as well as reaſon, do make 
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OF TUE TWO NATURES OF JESUS CHRIST. 


Wren we urge thoſe ſcriptures which ſay that 
C>hrift has a God above him; that he could do nothing 
, tamfelf; that he knew nat of the day of judgment; 
that he died to redeem-mankind. The oppoſers reply, 
that this is meant only as to. his manhood or humane 
nature, but not as to his divine nature: for as he 
was God, none was his ſuperior ; he had all power 
eflentially in himſelf, knew all things, and was truly 
immortal. | 

L anſwer ; if Chriſt had really two natures in him, 
{> that thereby he had been truly God as well as 
man, the perſon thus conſtituted or made up of two 
ſuch natures could never have died according to his. 
humane nature, if by his divine nature he had been 
truly God too: for how could he in perſon have 
been mortal in one capacity, if he had been on the 
contrary immortal in another? He alſo could not 
poſſibly have been ignorant in one capacity of what 


he knew in another; nor could he have wanted any 
kind of power, if tn any of his capacities he had had 
all power eſſentially in himſelf; one capacity muſt 
needs have ſupplicd the defeets of the other, eſpecially 
the ſtronger of the weaker, 


— 


1 


OF CHRIST, HIS BEING THE SON OF GOD. 


IT is objected, that as Chriſt Jeſus our lord was 
begotten by God on the body of. the virgin; ſo he 
muſt neceſſarily be God of the ſubſtance of his Fa- 
ther, as he was man of the ſubſtance of his mother. 
In anſwer to this I ſay, that when the angel ſaluted 
the virgin with the glad-tidings of her being deſigned 
to be the mother nt of God, but of the promiſed 
meſſiah, he told her, that the Holy Ghoſt ſhould come 
upon her, and the power of the higheſt ſhould ov ,jln; 
ſhadow her; and that therefore that holy thing which 
ſhould be born of her ſhould be called the ſon of God, 
Luke i. 37, 35» 

Now in the relation of this meſlage theſe follow- 
ihg particulars are remarkab'e : 

Firſt ; That Jeſus our lord is the ſon of God's 
power only, and not of his perſon ; the power of the 
higheſt ſhall overſhadow thee. It was of the woman 
only that he was made, Gal. iv. 4. (He was not 
generated, as ſome think, out of his Father's ſub- 
ſtance) and ſo by conſequence was the ſon only of 
his miraculous and almighty power. 

Secondly ; It is not ſaid, that therefore he ſhall be the 
natural ſon of God in that ſenſe, as one man is the 
natural ſon of another ; but therefore he ſhall be 
called the ſon of God, or he ſhall fo be, and be ſo 
reputed, becauſe in this one particular inſtance God 
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was to him inſtead of a father, not a father in the 
way that men are fathers to their children, but a 
ſather in reſpect of the virgin's receiving a power 
from God; thus in an uncommon manner to con- 


' ceive in herſelf a ſon of Jaſeph and David, ver. 


31, 32. 

From what has been ſaid I think it appears plainly, 
that Chriſt his being God of the ſubſtance of his 
father is an ungrounded conceit. The generation 
of our lord Jeſus may be better accounted for another 
way: for God the almighty architect, and moſt- 
wiſe contriver of the creation, has reſerved to him- 
ſelf a power to alter the courſe of nature whenſoever 
he pleaſes; and as of a rib taken out from the fide of 
Adam he made a woman, ſo by the fame omnipotent 
power he did enable a virgin woman to conceive a 
ſon. If God had power out of mere ſtones to raiſe 
up children unto Abraham, Mat. iii. 9. we ought not 
to think it incredible, that in this miraculous manner 
he ſhould out of the poſterity of Abraham raiſe 
up this ſeed ſo wonderfully to be the world's rev 
deemer. 


OF THE POWER BY WHICH CHRIST DID 
MIRACLES. 


SoMe I find are ſtrongly perſuaded, that none but 
a perſon truly God could do thoſe wonderful works 
that Chriſt did. To ſuch I anſwer, that a man who 


iS. 


ie K „Fe "+ * 


631 


is no God can do things that are miraculous, when 
God gives him a power to perform them. This is 
evident in thoſe which Moſes did, and in thoſe alſo 
which were wrought by the apoſtles. The works of 
Chriſt indeed were extraordinary, yet not done by a 
power inherent in himſelf, but by a power derived 
from God: for himſelf tells us, that all power was 
given unto him both in heaven and in earth, Mat. 
xxviii. 18, He was a man approved of (rod (faith 
the apoſtle) by miracles, wonders, and A Zus Which 
God did by him, Acts ii. 22. 

This power God did beſtow on Chriſt, to be only 
an evidence of his being the true meſſiah : Rabbi, 
ſaith Nicodemus, we know that thou art a teacher come ! 
from God; for no man can ds theſe things that thou det 1 
except God be with him, John iii. 2. The works, | 
ſaith Chriſt, which the Father hath given me to finiſh, 
the ſame works that I do, bear witneſs of me, John 
v. 36. His works were an evident proof, that he 
was no impoſtor, but a true and moſt wonderful 
prophet ; yet ſtill he is ſaid tg be but a man, 4 man 


whom God was with, @ man by whom God did 
wonders, 
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or THE INCOMPREHENSIBLENESS OF Gop-s 
NATURE. 


Sou object, that we muſt not think to com- 
prehend the infinite nature of God, nor underſtand 
fully every particular that does relate to his divine 
perfeCtions ; for God is incomprehenſible, and may, 
for aught we know, be that which yet we cannot 
plainly underſtand him to be,. namely three in perſon, 
though but one in eſſence. | 

I anſwer ;. ſome of God's divine perfections are 
ſelf-evident, and it is impoſſible that we can be 
miſtaken therein: we are infallibly certain that he 
muſt be immenſe in perſon,. almighty. in power, and 
moſt wiſe in knowlege.. And although we cannot 
know what God is in every reſpect, yet at the ſame 
time we may know certainly what indeed he is not 
we know certainly, that he is not a man, or that he 
was made of a woman, as Chriſt was: we know 
certainly that he is not mortal, or that he cannot die, 
as Chriſt did; and we know certainly that he has 
not a God above him, as Chriit had ; and we know 
certainly, that he has not received any kind of power from 
another, as Chriſt Jeſus is ſaid. to do. 

And as one truth naturally infers another, ſo we 
do from hence aſſuredly conclude, that the perſon of 
Jeſus our lord is not truly God, for he was made of 
a woman, Gal. iv. 4. He died ta redeem us, 2 Cor. v. 
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be did receive all the power he had of another, John v«. 
30. Mat. xxviii. 18. 

We alſo know certainly, that if the divine 
godhead did conſiſt of three perſans, that then nei- 
ther of the three perſons ſingly can be God. If all 
three be but that one God together (as the trinita- 
rians aſſert), then no one of them can be the true 
God by himſelf: four the ſame denomination cannot 
properly fit each perſon ſingly, as does fit them 
when Tonjoined in one mutual relation; for then they 

might be ſaid to be indeed three ſupreme godheade, 
which is utterly impoſſible, 
We alfo know certainly, that if any of the three 
perſons, ſaid to be in the godhead, be God by him- 
ſelf, as we have proved God the father undoubtedly 
is, then all the reſt are but ſuperſtuous and unne- 
ceſſary, as to the conſtitution of a godhead : for one 
infinite, almighty, and moſt wiſe perſon is as ſuf- 
5 ficient to all the purpoſes of a godhead, as ten thouſand 
deities: but if three be but the one true God together, 


b 
„ then no one of them can be that one true God by 
7 himſelf alone, 
1 Laſtly, we may be infallibly certain, that if doc= 
trines grounded on fo many numerous and great. 
e evidences. both of ſcripture and ſelf-evident reaſon, 
Ff as theſe are, That God. is but one in perſon; that the. 
f perſon who is truly Gad, is no other than the Father of 
V Jeſus Chriſt; and that the mgft excellent of men, even 


Te Teſus 


14. He had @ Gd alode him, 1 Cor. xi. 3 And 
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Jeſus Clriſt, was only a man, be falſe; then we cannot 
be certain of the truth of any other principle in re- 
ligion ® if the evidences here collected do deceive us, 


it is in vain to hope by any other methods to find 
the truth. 


OF THE COMING DOWN OF CHRIST FROM 
HEAVEN, 


SOME, as a proof of our ſaviour's godhead, urge 
thoſe texts of ſcripture, where it is ſaid, He came 
doton from heaven; came forth from the father, and 
aſcended up where he was before, To which I an- 
ſwer, that theſe prove not that for which they are 
intended, ſince it is plainly inferred from other ſcrip- 
tures, that Chriſt, fome time before he was ſent to 
declare the glad-tidings of the goſpel, was aſſumed 
or taken up from the earth into his father's more im- 
mediate preſence, (as St. Paul was ſome time after 
into the third heaven) there to be inſtructed in the 
mind and wilt of God, and to be inveſted with that 
great dignity and power of being a prince and a 
faviour. 

To this the prophet Daniel's viſion plainly alludes ; 
F ſaw, faith he, in the night-vifions, and behold one 
like the ſon of man came to the antient of days, and they 
brought him before him; and there was given him do- 
minion and glory, and a kingdom, that all people, and 
nations, and languages ſhould ſerve him, Dan. vii. 13. 
And from the words of our ſaviour himſelf it is plain, 
that 
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mat he aſcended up into heaven before he came 
down to declare his father's will to men; No man, 
faith he, hath aſcended into heaven, but he that came 
dawn from heaven, John iii. 13. But no man but 
Chriſt ever came down from thence, which he never 
could have done had he not firſt aſcended up thither. 
And that he was taken up to be in{tructed in the 
doctrine lie was to publiſh to the world, is plain allo ; 
The Father, ſaith he, that ſent me, he gave me a com- 
mandment what I ſhould ſay, and what 1 ffrould ſpeak, 
John xii. 49. 

The redemption or reſtoration of mankind was a 
work of prodigious difficulty; and God, who had 
fore-ordained our ſaviour for the performance thereof, 
did for his greater encouragement preſent to his view 
the glories, which before the world was (John xvii. 5.) 
he had deſigned as a reward for his fon the meſſiah : 
and it was doubtleſs this fore-taſte of the divine and 
heavenly happineſs that animated him with courage 
and fortitude to encounter all the difficulties that 
ſtood in his way, Hence it is ſaid, that he for the 
joy that was ſet before him did endure the croſs, and 
deſpiſe the ſhame, Heb. xii. 2. 


OF THE ETERNITY OF CHRIST. 


SOME object, that Chriſt is faid to be before 
Abraham, before all things, and that he had glory with 
God before the. world was, This, ſay they, proves 
him to be eternal, and by cenſequence God. I an- 


* 


ſwer, 
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ſwer, it is impoſſible that Ghrift can be the true and 
living God, ſince it is plain from what has been ſaid 
in the former part of this work, that no perſon is 
truly God but the father of Chriſt, and that Or iſt 
has a Gol above him. 

It is impoſſible for Chriſt to be eternal: for if God 
be his Father, as all acknowledge, then there was a 
time when the ſon had not a being: for to be a fon, 
and to be equal in duration with his eternal Father 
that begut him, is undoubtedly impoſſible. Beſides, 
we are told plainly, that the fon was firſt fore-ordatned 
before he came to have a being in theſe latter times, 
1 Pet. i. 20. Now no fore-ardained being can poſ- 
ſibly be eternal, ſince he that did ordain his being 
mult be before him of neceſſity; and none but the 
very firſt of all beings can be truly eternal. 

How could he have a being before Abraham, ſince 
it is declared he was of the ſeed of Abraham? How 
could he be before David, when it was out of David's 
poſterity that God raiſed up Jeſus according to his 
promiſe? And ſince Jeſus the ſon of God was made of 
a woman, Gal. iv. 4. he could not be more antient in 
time than his mother that bare him. 

It follows then that theſe ſcriptures on which the 
objection depends are purely figurative, and are not 
to be underſtood in their literal ſenſe and meaning: 
they declare indeed, that Chriſt in ſome ſenſe or other 


was before all things, before Abraham, and had glory 
before 


; 
1 
before the world was, but not in that ſenſe which the 
objectors ſuppoſe. 

For it is not reaſonable they ſhould be underſtood 
in ſuch a ſenſe as contradicts both common under- 
ſtanding, and the greateſt and plaineſt part of a!l the 
bible; they are places of the ſame nature with thoſe 
which St. Peter affirms are hard to be underſtood, 
2 Pet. iii. 16, and for that reaſon muſt by interpre- 
tation be brought to ſuch a ſenſe as is agreeable to 
the analogy of faith, and the moſt general ſcope and 
deſign of the holy ſcriptures : that is to ſay, that 
Chriſt was before Abraham, and before the world, 
Sc. in the fore-ordination, decree and (counſel of - 
God, as in very deed St. Peter interprets them, 
when he faith thus of Chriſt, that he verily was 
fore-ordained before the foundation of the world, but 


e was manifeſt in theſe laſt times, 1 Pet. i. 20, 

* 

y OF THE SATISFACTION THAT CHRIST MADE 

2 TO GOD. 

of 

in SOME argue thus; that if Chriſt had not been 
God, the ſacrifice he offered, or the ſatisfaction he 

* made for ſinners, would not have been of that infi- 

ot } nite worth which was neceſſary to ſatisfy the infinite 

z: juſtice of an oftended God, I anſwer; The holy 

er ſcriptures do not any where declare this doctrine, 

ry but on the contrary they tell us, that as Ly the offence 

re 


F one judgment came uben all men to condemnation ; 


E ; 
L 2 


11 


fo by the righteouſneſs of one the free gift came upon alt 
men to Juſtification of lifr, Rom. v. 1 8, 

In which words are contained the whole doctrine 
of the ſatisfaction .of Chriſt ; and they imply thus 
much only, that God was ſo infinitely well pleaſed 
with the unſpotted righteouſneſs of his ſon, that for 
his ſake he entered into a new covenant of grace and 
mercy with mankind, wherein he did engage himſelf 
to be {till their God, and to afford them new means 
of becoming his people. 

Thus did God, in infinite mercy, take all men again 
into favour for the ſake of one perfectly righteous 
perſon, as in infinite juſtice he had before included all 
men under ſuffering for their firſt father's ſin and 
tranſgreſſion: So that as by man came death, the 
puniſhment due to the breach of the firſt covenant, /o 
Ly man came alſo the reſurrection from the dead, 1 Cor, 
xv. 21. All which was not the effect of any equiva- 
lent price which by Chriſt was given to God, but of 
the righteouſneſs or obedience, which he performed 
to his father's command: for as by one man's diſobe- 
dience many were made ſinners ; ſa by the obedience of 
one ſhall many be made righteous, Rom. v. 19. 

Had Chriſt given to God, or made in our ſtead 
ſuch a ſatisfaction as had bcen equivalent to the 
tranſgreſſions of all men, in order to redeem them, 
how then could eternal life be the free gift cf God! 
How then could we be ſaved by free grace? and how 
could our ſins be ſaid to be forgiven ? for gift, and 

grace, 


C99 9 
grace, and forgiveneſs, are not proper terms where 
an equivalent hath been received. 

In the ſcripture it is faid indeed, that Chriſt hath 
obtained eternal redemption for us, Heb. ix. 12. That 
our peace is made through the blood of his croſs, Col. 
i. 20. That we were reconciled unto God by the death 
of his fon, Rom. v. 10. But it ſpeaks not fo much 
as one word of an equivalent. 

But is it not ſaid, ſay ſome, that we are bought.with 
a price, 1 Cor. vi. 20; and that the ſon of man has 
given his life a ranſem for many? Mat. xx. 28, I 
anſwer ; theſe are but improper expreſſions, and are 
of the ſame nature with thoſe which attribute hands, 


and eyes, and ears to God,, which only imply that 


ſuch acts are done by God which men uſually perform 
by theſe bodily parts: Even fo Chriſt is faid to ran- 
ſom us, and to buy us with a price, becauſe by his 
means we do receive benefits equivalent to what they 
do who are ſet free from any kind of miſery and bon- 
dage, by the payment of a price to them in whoſe 
bondage they are. 

I ſhall, as a cloſe to what I have to ſay on this 
head, add, that the juſtice of God ſpoken of is 


'fatished in a manner different from that which the 


adverſary ſuppoſes : that is to ſay, the juſtice of God 
is ſatisfied in the certain puniſhment of Adam's tranſ- 
greſſion. Adam was commanded not to eat of the 
forbidden fruit on pain of death. This command he 
tranſgrefſed ; and it is evident, that the puniſhment 
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was accordingly inflited, for Adam died, and all hx 
poſterity do die likewiſe, Now when the penalty is 
thus inflicted, it is plain that juſtice is ſatisfied, and 
God in equity can require no more: but had not 
Chriſt obtained the favour to reſtore us to life after 
the puniſhment was thus inflicted, there had then 
been an end of mankind for ever. 

From hence it is apparent how idle their fancy is 
who imagine Chriſt ſuffered what a'l mankind ſhould 
have ſuffered, in order to free them for ever from 
ſuffering the ſame. For it is plain beyond contradic- 
tion, that we are not freed from death, the puniſh- 
ment due to that firſt tranſgreſſion, for we all die; 
God does exact the forfeiture of every one of us, and 
by conſequence his juſtice, as to that offency, is ſatis- 
fied in all its demands. But this, ſay ſome, is falſe, 
for hell was our due as well as death ; and from that 
Chriſt has freed every one that will believe. I anſwer ; 
it is ſtrange that Chriſt ſhould free helievers. from 
one part of the puniſhment and not from the other : 
'The ſcriptures no where reveal this ſecret, and for 
that reaſon we need not believe it. 

Hell is the puniſhment which is due to the breach 
of the ſecond covenant, and not of the firſt; now 
neither has Chriſt freed us from this by any thing 
that he has done and ſuffered for us. He by his righ- 
teouſneſs did indeed procure for us a new covenant, 
and this new covenant of grace propoſes life and 
pardon, on condition that we will believe its promiſes, 

ſincerely 
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ſincerely endeayour to obey its precepts, and repent 
of ſin; and they are truly the breakers of this cove- 
nant who live in a continued courſe of diſobedience 
thereunto, and die at laſt in final impenitence. Now 
for ſuch ſinners as theſe there does remain no facris 
fice ; Chriſt never died for the redemption of ſuch, 
and by conſequence can no-ways be ſaid to ſuffer in 
their ſtead. | 


OF THE OBJECT OF DIVINE WORSHIP. 


Some object, that Jeſus muſt be God, becauſe it 
is recorded that his name, in the moſt primitive times 
of the goſpel, was called upon; ſee Acts ix. 14. and 
XXii. 16. I anſwer; it is difficult to underſtand 
rightly what is there meant by calling on his name: 
This is certain, that the ſcripture no where enjoins 
us to make Chriſt the object of divine worſhip; it 
does ratner expreſsly intimate the contrary, Our 


Lord forewarns his diſciples not to aſk any thing of 


him after his aſcenſion, but bids them aſk the Father 
in his name, John xvi. 23, 24, 26. ; 
And when our Lord taught his own diſciples to 
pray, he bids them ſay, Our Father which art in hea- 
ven, Mat. vi. 9. He does not direct them to ſay, O 
Chriſt hear us: He tells the Samaritan woman, that 
in the following times the true worſhippers ſhould 
worſhip the Father, John iv. 23. It was the doctrine 
of St. Paul, that in every thing by prayer and ſuppli- 
| © A | cation 


= "® 
e 


[ 42 ) 


cation we ſhould let our requeſts be made known 
unto God, Phil. iv. 6. And his own practice was 
according to his doctrine, J bow my knee (faith he) 
to the Father of our Lird Jeſus Chriſt, Eph. iii. 14. 
and in many other places, God or the Father, not 
Chriſt, is mentioned as the alone object of divine 
adoration and petition : And it is worth noting, that 
Chriſt himſelf, whoſe example and footſteps we 
ſhould follow, prayed always to his F ather, and never 
did ſo much as once petition any other perſon of the 
ſuppoſed trinity. 

And as to thankſgiving, it is plainly faid to be 
the will of God, that we ſhould do all in the name 
of the lord Jeſus, giving thanks to God and the 
Father by him, Gul. iii. 17. And in another place 
we are commanded to give thanks always unto Gd 
and the Father, in the name of Feſus Chriſt, Eph. v. 20. 
And accordingly we read in a great number of places 
in the New Teſtament, how the apoſtles gave God 
thanks through Jeſus Chriſt. ; 

Jeſus our lord is ſaid in ſcripture to appear in the 
preſence of God for us, Heb. ix. 24. To be an advocate 
for finners, 1 John ii. 1. To make interceſſion for the 
faints, Rom. iii. 34. To be the Mediator between 
Cod and men, 1 Tim. ii. 5. The miniſter of the new 
covenant, Heb. vii. 6. All which proves him to be 
the perſon that pleads our cauſe, that ſolicits our ac- 
ceptance, the great tranſactor and manager of all 
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affairs between God and us ; but it no-ways intimates 
any divine worſhip due to himſelf, 

And indeed ſhould we put Chriſt inſtead of the 
true God, and make him the alone object of divine 
prayer and thankſgiving, in whoſe name then hall 
we approach the throne of grace? and by whom 
ſhall we render thanks to God ? who ſhall be our 
interceſſor, our advocate, our mediator ? For my 
part I know but of one mediator, and that is 
the man Chriſt Jeſus, 1 Tim. ii. 5. and he only is 
the mediator between us men and the one true God, 
whom TI before have proved to be only the father of 
Jeſus Chriſt. 

To make our lord Chriſt therefore the object of 


our divine addreſſes is as much as in us lies to de- 


prive him of his mediatory office, which alſo by con- 
ſequence is to deny him to be the ſon of God, even 
the beloved in whom alone we are accepted, Eph. 1. 6, 
Yea, and by this we deny alſo the godhead of the 


Father, in whoſe ſtead we do by this means place 


Chriſt, than which there can be nothing in this world 
that is more truly antichriſtan ; ſee 1 7ohn ii. 22. 

Now from the aforegoing arguments it is evident, 
that whatever the ſenſe of the objected places be, yet 
they cannot mean that which the objector intends, 
ſince in vaſtly more numerous and plain places the 
ſcriptures make God and not Chriſt to be the alone 
object of our divine addreſſes, 


OF 


8 
x — 


— . . 


_ 
- 


4 
: 
- 
- 
i 
- 
4 * 
5 1 
1 
N 
A 
i 2 
7 
> 
=” 
4 
1 3 
4 1 
WT 
ad 
il 
= : 
{; 
1 
7 
1 9 
3 


— — 


— - — 8 
. * - * 
„„ — R u EATS NT EEE ISTTIEY 
5 > — . => 


—_—— 
— 


(.44 ) 


OF THE NOVELTY OF THE UNITARIAN 
DOCTRINE. 


Sox object againſt the doctrine cf God's being 
but one in perſon the novelty thereof, that it is but 
of yeſterday in compariſon to that which aſſerts a 
trinity, which is, they ſay, of at leaſt 1600 and odd 
years ſtanding. I anſwer, that the objector is greatly 
miſtaken : for can that be a new doctrine which has 
the greateſt and the moſt plain part of the ſcripture 
for its foundation? The doctrine of God's being but 
one in perſon is in the former part of this work proved 
to be expreſsly and plainly contained both in the old 
and new Teſtament, and by conſequence mult needs 
be as ancient as the ſcriptures are, 

The long continuance of the contrary doctrine, if 
it were as ancient as the objectors affirm, is yet no 
argument of its real truth. We read, that ſoon after 
the good wheat was ſown, the enemy began to 
ſprinkle tares in the field; Mat. xiii. 25. And the 
myſtery of iniquity began to work even in St. Paul's 
time, 2 Te. ii. 7. So that it is no wonder, that 
ſome errors, as ſuppoſe this of the trinity, be almoſt 
of equal ſtanding to the greateſt truths: for where 
God has a church, the devil always has a chappel. 
It is not the long or ſhort continuance of any doc- 
trine, as to its profeſſion, that makes it authentic, but 
that foundation of reaſon and ſcripture on which it 1s 
built: A tenet is not therefore true becauſe of its 
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long or general belief, if at the fame time it con- 
tradicts ſelf- evidence, and the general current of the. 
ſacred ſcriptures. 


OF SCRIPTURE MYSTERIES. 


Sou object, that much of the ſcripture is mere 
myſtery; and therefore ſince all ſcripture is the object 
of our faith, we muſt ſometimes believe things which 
we cannot comprehend, I anſwer, if we are to be- 
lieve myſteries when. clearly ae yet it does not 
from thence follow, that thereſore we muſt believe 
impoſſibilities and contradictions. A juſt God can 
never lay on us a neceſſity of ſubmitting to thoſe 
terms and conditions of ſalvation which we cannot 
poſſibly underſtand. Hence it follows, that ſuch 
obſcure myſteries as evidently do contradict other 
plain truths, do no-ways concern us, ſo long as we 
are in the dark as to their true ſenſe and meaning. 

When a myſtery is plainly expreſſed in ſcripture, as 
when it is ſaid, a virgin did conceive a ſon, or that 
all men ſhall riſe again, or that Chriſt ſhall judge 
the world, and no other plain ſcripture contradicts 
it, neither is it contrary to human reaſon; we are 
then to beheve it, though. it may be above our un- 


derſtanding to. conceive which way the power of God 


ſhould enable a virgin to conceive, or in what man- 
ner our ſcattered duſt ſhall be recollected and revived, 
or how our bleſſed ſaviour can be made fit for ſo great 
a work as an univerſal judge. 


But 
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But if ſome places in ſcripture had faid theſe things, 


but others more numerous and plain had affirmed 
the contrary, or had it contradicted any ſelf-evident 
principle of reaſon, we might then have rejected the 
belief thereof as ſafely and with as good authority as 
we now do that of the popiſh tranſubſtantiation, which 
by the way is as exprels]y contained in ſcripture as is 
that of the trinity. 

But for myſteries of a more dovbtful nature, ſuch 


as want the qualifications before expreſſed, they can 


no-ways oblige our faith, ſo long as their true mean- 
ing lies hid in obſcurity of expreſſion, There will be 
a time when al] ſecret things ſhall be. revealed, and all 
hidden things ſhall be brought to light, for which we 
muſt wait with patience, and not pretend, as ſome 


do, to explain even what is moſt hard and difficult, 


by ſuch notions as are purely unintelligible ;. for this 
is but the more to confound their minds which were 
at a loſs before. 

It is true, if any man can rationally explain a 
myſtery, he then does good ſervice both to God and 
man; but this we are infallibly certain is never done, 
when the ſenſe that is given of a doubtful place of 
ſcripture is contrary. not only to the general current 
of the reſt of the word of God, but is alſo-a contra- 
_ diction to the moſt ſelf-evident ſentiments of human 
underſtanding, 

But ſome may ſay, if ſuch paſſages as theſe are fo 
generally to be overlooked in the buſineſs of religion, 

why 
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hy then did God cauſe them to be recorded in the 
facred ſcripture? I anſwer, that it may as well be 


aſked, why God made ſo many ſorts of ſmall, and, as 
we think, uſeleſs inſects to live upon the earth, ſince 


| we know not what benefit they are of to the world ? 


Doubtleſs God, who does nothing in vain, made 
them for ſome great ends, though our ſhort-ſighted 


. underſtanding cannot perceive what thoſe excellent 


ends of his are: Even ſo likewiſe will his wiſdom be 
manifeſted ſome way or other, by what to us is yet 


And though we 
are jgnorant of the true meaning of many of the moſt 


; oobſcure and doubtful parts thereof, yet the -ends and 
{ purpoſes of God in cauſing them to be written either 


are or ſhall in due time be accompliſhed, 

In the mean time we ought to magnity that mani- 
feſt goodneſs of God, who hath -communicated to 
mankind ſuch a number of plain and evident precepts 
as will be fully ſufficient for ſalvation, if we carefully 
obſerve them. All are concerned in the buſineſs 
of life eternal, therefore hath God given us laws ſuit- 
able to our common capacities: The goſpel of Chriſt 
was preached to the poor, which intimates that the 
glad tidings of ſalvation did not conſiſt of unintel- 
ligible myſteries, but of ſuch plain and evident notions 
as did fit the underſtandings of the loweſt people. 
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OF FAITH AND REASON, 


There are a ſort of people in the world of ſeveral 
falſe perſuaſions, who, when they can no longer main- 
tain their errors 2gainſt the power of true reaſon, fly to 
faith as their laſt refuge, and tell us, that it is by faith 
only that we are made able to overcome the world, 
1 John v. 4. And that therefore it is neceſſary for 
men to believe what yet they cannot comprehend, 

To this I anſwer, that faith indeed is the chief 
duty of the chriſtian religion, becauſe it is the belief 
of God's promiſes and threatnings that does engage 
mankind to the obedience of his precepts : Few, I 
doubt, would be religious, were there no fear of hell, 
nor hopes of heaven. It is ſaid, that all things are 
poſſible to him that believes, Mark ix. 23. which in 
other words imports, that no difficulty nor hazard, 
how great ſoever, ſhall be able to ſtop them in their 
chriſtian race: And in this ſenſe it only is, that faith 
is ſaid to be the victory that overcometh the world, 

But though it is only a firm perſuaſion of the truth 
of God's promiſes and threatnings that inſpires the 
faithful with courage to overcome and conquer the 
temptations not only of the devil, but of the luſts of 
this world too; -yet this is no argument, that therefore 
we muſt aſſent to that which we ſee no reaſon to believe; 
for then we might be every whit as liable to believe 
things falſe as things that are true, 

Wherefore 
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Wherefore it behoves us to be very watchful and 
circumſpe&t in avoiding falſe principles; for error of 
any kind will rather make us ſlaves to the devil, than 
enable us to overcome and conquer him, As there- 
fore thou oughteſt to embrace truth whereſoever thou 
doſt find it, ſo be as ready to relinquiſh errors, when 
by carefully examining into religion thou haſt diſ- 
covered them to be ſuch ; for it 7s in every reſpect as 
heroic an act of faith io believe ourſelves in the wrong 
when we really are ſo, as it is to adhere fledfaſlly to a 
truth undoubted, 

Know then that no kind of faĩch can be true that is 
certainly unreaſonable, for the light of nature is as 
much God's law as divine revelation z and none muſt 
ever think, that God's law can contradict itſelf, 
Right ſelf-evident reaſon 1s the only touchſtone that 
men have to diſtinguiſh truth from error ; and it is 
the agreement even of ſcripture with this reaſon that 
makes us know it to be the word of God; it is not 
our forefathers ſaying ſo, but the exact concurrence of the 
witneſs of our ſpirit and that teſtimony. 

And though ſome would perſuad2 us not at all to 
truſt to reaſon in matters of religion; yet it is obſerv- 
able, that thoſe very men that exclaim moſt againſt it 
are yet neceſſitated to give reaſons of their own to 
prove, if it were poſſible, that your reaſon is not to 
be relied on: and certainly that guide muſt needs be 
moſt ſafe, whom the whole world, in ſome kind « or 
other, do find it fo neceſſary to follow, 
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OF THE TRUE NATURE OF RELIGION. 


It is certain, that the laws of religion are deſigned 
by God for_the only gocd of mankind ; he forbids 
ſome things and commands others, only becauſe the 
one 1s preJudicial to man's well-being, and the other 
1s abſolutely neceſlary to his peace and happineſs, In 
order then to the true happineſs of this life, there is 
required a ſuitable way of Iiving, even ſuch as re- 
ſpects the univerſal good of the whole kind; which, 
in ſhort, is that which men call a life of holineſs, or 
a life perfectly free from every kind of injuſtice or 
miſchief both to one's ſelf and others, 

And as for the heavenly ſtate, that is a ſtate of 
perfect goodneſs and purity ; and it is impoſſible, that 
any one can take delight in that divine kind of life 
hereafter, which he hated here: And for that reaſon 
could the wicked be admitted into heaven, yet then 
would they be unhappy, by reaſon that here none of 
thoſe baſe and ignoble pleaſures would be found 
which their corrupted minds on earth did love and 
admire. It is then only a good life on earth that can 
fit us for the heavenly inheritance, 

Now this goodneſs of life, ſo neceſſary to man's 
both preſent and future bliſs, does not conſiſt in ſpecu- 
lation, but in practice. Belicf is of no other uſe. 
than as it enads obedience ; and that is the reaſon, 
that the day of judgment is repreſented as taking no 
notice of the opinions, but of the practices of men. 
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Have you fed the hungry ? Have you cloathed the 
naked? Have you viſited the ſick? Mat. xxv. 36. 
At that great ſolemnity the enquiry will not be, what 
had you in the world? or what did you profeſs ? but 
what good deeds have you done therein? how has youc 
care been to promote the univerſal good of rational 
beings? Have you renounced the Juſt of the fleſh, 
the luſt of the eye, and the pride of life? 1 John ii. 26. 
and lived ſoberly, and righteoufly, and godlily in this pre- 
fent world? Tit. ii. 12. and done juſtly, and loved 
mercy, and walked humbly with God © Mich. vi. 8. 
Now if it is the goodneſs of our practice that is the 
one thing neceſſary to ſalvation, then the dilbclieving 
either a few doubtful, or elſe a few unreaſonable opini- 
ons, can never be dangerous. Let us then (as to the point 
now under examination) aſk ourſelves but this one 
queſtion, Will the belief of the doctrine of a trinity 
make me a more merciful and righteous man than [I 
ſhall be if I did profeſs the contrary? Will it make me 
love and honour God better ? Will it make the ſervice 
which I render to his Divine Majeſty a more reaſonable 
ſervice? And if on ſerious conſideration you find it 
wilt not, then it is plain that the. Unitarian faith, 
which denies a trinity of perſons in the Godhead, is 
much to be preferred, ſince it is not perplexed with 
ſuch contradictions to human underſtanding, but 
depends on more plain and noble evidences, and does 
alſo in all reſpects whatſoever effectually ſecure a good 
life; which, when all is done, is the very foul and 
F 2 | life 


.* 


life of religion, and will ſtand by a man when Hype 
tical unions, and mutual conſciouſneſs, and Somewhats, 
will prove but poor things to depend upon for ſal- 
vation. | 

There can be no danger of damnation for not aſſent- 
ing to ſuch myſterious notions as men can at no 
tolerable rate underſtand, ſuch as is that of the 
doctrine of a trinity, (which makes the divine 
power of the Godhead to reſide in three diſtin# perſons, 
whoſe conſtitution is like that of a ſree tate, rather than 
the mire divine government of a fingie monarchy) if 
in the mean time they believe heartily the plain 
_ doctrine revealed in God's word, and live up truly to 
the undoubted precepts which the chriſtian religion 
commands, which I am certain does no where fay, 
that unleſs ye believe that three perſons are truly God, 
ye ſhall certainly be damned, 


SALVATION AND THE BELIEF OF THE 
TRINITY NOT INCONSISTENT. 


Ir is objected as dangerous to believe the doctrine 
of God's being but one in perſon, becauſe we ſhould 
hereby, as much as in us lies, exclude from ſalvation 
all thoſe pious and juſt men who in former ages have 
lived and died in the belief of a trinity. I anſwer ; the 
wiſdom of the unitarian doctrine never was ſo uncha- 
ritable as to ſuppoſe this; yet doubtleſs the belief of a 
trinity muſt needs much leſſen their future happineſs, 

though 
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though not wholly debar them of ſalvation: And 
therefore to perſiſt therein, after due admonition eſpe- 
cially, is very imprudent and dangerous. 

It is plain, that though thoſe who believe a trinity 
do believe more than either God or Chriſt do require 
as neceſſary to ſalvation, yet together or therewith 
many perſons do alfo believe all the chief fundamentals 
in religion that are requiſite to ſave them; and there- 
fore their hope and truſt in God's mercy on one hand 
may out-ballance their error on the other. If God 
winked at the ignorance of the virtuous gentiles, how 
can we imagine that he ſhould not be gracious to the 
heedleſs and unwitting errors of the humble and con- 
trite-hearted chriſtian? 

If any man (faith the apoſtle) build on the foundation 
hay, and ftraw, and ſtubb/e, that is, doctrine that will not 
ſtand the teſt of truth, he ſhall ſuffer leſs ; yet he himſelf 
Hall be ſaved, but ſo as by fire, 1 Cor. iii. 15. that is, 
with great difficulty he ſhall eſcape damnation. If 


God ſhould be extreme to mark what is done amiſe, 


no man could ſtand in judgment before him; as it is 
in Pſalm clxiii, 2. and cxxx, 3. All ſalvation is of 
the free grace and mercy of God, who pardons iniquity, 
tranſgreſſian and fin, Exod. xxxiv. 7. A good life will 
make great abatements upon the account of a bad 
faith; Ifercy rejoiceth againſt judgment, Jam. ii. 13. 
and charity ſhall cover a multitude of ſins, 1 Pet. iv. 8. 
But thou_h it is poſſible for a man to be ſaved in 
this faith, who otherwiſe has lived well, yet it will 
F 3 doubtleſs 
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doabtlefs much leſſen his future happineſs, for error of 
any kind is the fruitful parent of many miſchiefs ; it 
betrays us into abſurditics, and involves us in many 
unwarrantable words and actions. As our faith is, fo 
will our practice be apt to be, and conſequently error 
in one reſpect or other will be apt to make mens lives 
leſs innocent ; and the leſs innocent our aCtions are, 
the leſs doubtleſs will our reward hereafter be: For 
the eternal glories, compared to that of the ſun, and moon 
and ſtars, 1 Cor. xv. will be in proportion to the de- 
grees of our chriſtian perfection. They therefore 
whoſe religion is ſuch only as will but juſt preſerve 
them from damnation mult not expect ſo large a 
ſhare of the divine recompences, as by God's grace 
is due to the enlarged capacity of the more exactly 
knowing and undefiled foul, 

But notwithſtanding what has been ſaid on the be- 
half of thofe otherwiſe good livers who have not been 
ignorant of the truth merely out of malice and deſign, 
I ade, that in caſe men of falſe principles are told plainly 
that they are in the wrong, and yet they ſtill do ob- 
ſtinately perſiſt therein, and refuſe to conſider ſeriouſly 
the arguments both of ſcripture and reaſon that are 
offered to convince them; I ſee not how in any caſe 


it is poſſible for ſuch to be ſaved : for this is truly and 


plainly to rejeR the counſel! of God, and to do deſpite 
tothe ſpirit of grace. 


BY 
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BY WHAT NATURE THE WORLD WAS 
REDEEMED. 


WHEN men have argued whatever they can about 
the neceſſity of Chriſt his being truly God, that fo the 
ſacrifice he offered might be of merit ſufficient to 
anſwer the demands of God's moſt infinite juſtice ; 
yet after all it muſt be acknowledged, that our peace 
was made with God, only by the holy life and death 
of an human perſon: for nothing that is truly God 
can die or ſhed blood, but it is by , even the 
bload of a dying Jeſus, that we are cleanſed from all 
ſin, 1 John i. 7. And this his death for our redemp- 
tion is an undeniable inſtance to prove, that his per- 
fon was truly human. 


Chriſt Jeſus our lord was undoubtedly filled with 


the divine ſpirit, for in him dwelt the ſulneſs of the 
godhead ; but this did not make him God, any more 
than a believer ſhall be made God by receiving of his 


3 ulneſe, John i. 16. or by being partaker of the divine 


nature promiſed to ſuch, 2 Pet. i. 4. It only fitted 
him for the work of redemption: he by that eminent 
inhabitation of the divine ſpirit became able to ſur- 
mount all temptations to ſin; and it was only the 


undefiled obedience of his life, even unto death, that 


made the facrihcs which he offered unto God ae- 


ceptable. 


The blood that was ſhed to manifeſt the intire obe- 
dience of Jeſus unto God was no other than the blood 
of a moſt holy and excellent man; it was not the blood 
of 
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of God, as ſome men raſhly do affirm: On the croſs he 
that thus died cried out, My God, my God, why Fuſt 
thou forſaken me ? Now for him to be God that thus 
prayed to God, is, I think, impoſſible, Wherefore 
it is evident, that he who thus died was not a true 
deity ; and yet it was by him that died that the world 
was redeemed; for which bleſſed be the Lord God of 
Iſrael, 20 hath thus viſited and redeemed his people, and 
bath raiſed up a mighty ſalvation for us out of the houſe 
ef his ſervant David, Luke i. 68, 69. 


A GENERAL RULE FOR ANSWERING ALL 
OBJECTIONS. 


Having conſidered and anſwered the principal 
objections. urged in favour of the doctrine which aſſerts 
Jeſus Chriſt to be truly God, in oppoſition to that of 
his being only. the man who is the mediator between God 
and men, 1 Tim. ii. 5. or that which aſſerts, that none 
is Cod but the father of Chriſt, it will be needleſs to 
confute thoſe other little objections which till remain 
ſince when the chiefeſt ſtrength that does uphold an 
error is overthrown, it is not in the power of ſome 
little props to maintain and ſupport it: nevertheleſs, 
leſt the minds of ſome ſhould thereby be perplexed, I 


here lay down one general rule, by which all othzr 


objections may be eaſily refuted, and that is this : 
If any principle in religion be true by the greater 
and by the plainer number of eyidences, it can never 
| be 
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be falſe by a few in number, or by them that are dark 


and doubtful. 


If then the arguments to prove the true God to be 
only the father of Jeſus Chriſt are more in number, 
and plainer to be underſtood, than thoſe are which 
are objected in favour of the contrary, you need 
then only to reply thus, that the proofs that make for 
it are more both in nunber and weight, than thoſe 
that are againſt it; and that therefore it would be un- 
pardonable to ſuffer ſuch trifles to unſettle and ſhake 
your faith. 

Suppoſe a man objects 2gainft the doftrine of 
God's being but one in perſon this text, Let as 
make man, Gen. i. 26. and endeavour to prove from 
thence, that God is more than one in perſon, is it 
reaſonable to ſuffer this to alter your judgment, when 
for that one paſſage, vs, urged in favour of the belief 
of more perſons than one, you have ten thouſand that 
mention God to be but only one, in ſuch terms as 
theſe, 1, thou, me, he, his? And as for the terms of 
we, they, them, &c. they are not mentioned in 
ſcripture fo much as once, as applied to God alone. 

If every fingle objection that is ſtarted ſhould be 
admitted to be of authority ſufficient to invalidate the 
beſt and cleareſt proofs ; or if every hard and doubtful 
paſſage in ſcripture were enough to overthrow all them 
that are clear and plain, then all true religion would 
ſoon be at end: for ſome plauſible exceptions may be 
made againſt the chiefeſt and plaineſt truths in religion 

othe rwiſe 
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otherwiſe fo many falſe and. erroneous opinions would 
not have obtained that authority that they have in the 
world. 

Indeed when we are told plainly, that we are in an 
error, and arguments truly conſiderable are at the ſame 
time offered to undeceive us, we ought then to ſuffer 
ourſelves to be convinced: for if what is thus urged 
carries with it ſo much clear evidence as makes it 
undoubted, the changing then of our opinions will 
not only be reaſonable but very honourable too, ſince 
nothing is more ignoble and baſe than to be a ſlave to 
error, from which not any thing in this world but 
truth can free us. 


OF THE TRUE NOTION OF THE HOLY GHOST. 


IT is plain from the general analogy of true faith 
grounded on ſcripture-evidence, that the holy ghoſt is 
no diſtinct perſon ſubſiſting of himſelf; for then it is 
clear, that our Lord could not be the ſon of him who 
is now called God the father, or the firſt perſon in the 
ſuppoſed trinity, ſince it is plain that the Virgin 
Mary's conception was occaſioned by the over/ſhadow- 
ing of the Holy Ghoft, Luke i. 35. which all trinitarians 
acknowledge to be the third perſon, and not the firſt: 
It is expreſly ſaid, that that which was conceived in her 
was of the holy ghoſt, Mat. i. 20. And that ſhe was with 
child by him, Mat.i. 18. Wherefore it is evident from 
theſe additional words, and the power of the hig belt 
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ſhall overſhadow thee, Luke i. 35. that the holy 
ghoſt is only that divine and inviſtble power of God, 
by which he works his will and pleaſure in the world; 
and by conſequence, that God, and the ſpirit of God, 
are no more two diſtinct perſons than man and the 
ſpirit of man are; for to the one the other is compared 
in the ſacred ſcripture, 1 Cor. ii. 11. And as the 
members of man's body do ſecretly and wonderfully 
obey the dictates of his will or mind, ſo, and much 
more ſo, do all creatures act, and are commanded 
by the Almighty power of God's divine and moſt 
wiſe will and pleaſure. | 

When therefore all the elect people of God are ſaid 
to be ſanctified by the holy ghoſt, it muſt be under- 
ſtood of that new temper and inclination of mind 
which God by his divine and inviſible power does 
work or cguſe in men. When he powerfully raiſes 
up in them holy thoughts, and excites in their minds 
new deſires, he is then truly ſaid to ſanctify them by 
his ſpirit ; and when men wilfully reje& thoſe motions 
to goodneſs, which God by his power does raiſe up 
in them, they are then truly ſaid to reſiſt, and grieve, 
and quench his ſpirit. 

And whereas the ſpirit is faid to receive, and to be 
lent, from whence ſome would infer its diſtin per- 
ſonality: it is replied, that theſe are but improper 
expreſſions, ſuch as are before noted to be ſpoken of 
God and Chriſt ; they are words fitted to our dull 
apprehenfions rather than- to the true nature of the 


ſpirit 


(609 


ſpirit iiſelt, even az God is repreſented as having the 
ations and paſſions of a man, and to come down from 
Heaven, when yet we know that he is already every 
where, though our mortal eyes have not powers fitted 
to perceive him: He that filleth all things can no-ways 
be capable of moving out of his place. Such ex- 
preſſions as theſe therefore are plainly improper, and 
muſt not be underſtood literally, or as at firſt . 
they ſeem to expreſs. 


The CONCLUSION. 


TO what has been {aid on this ſubject, I will only 
add this one ſolemn proteſtation, that as what J here 
offer is grounded on the dictates only of plain and po- 
ſitive ſcripture, and the moſt evident and perfect rea- 
ſon, as I humbly judge: So the deſign of this its 
publication is the alone glory of God Almighty, and 
the Church's peace, which no-ways can be eſtabliſhed 
firmly but on the foundations of truth. 

And though I am ſenſible the work 1 is not performed 
with that exactneſs as to be in every part without re- 
proof, yet I am ſatisfied that in the main I have 
therein managed the true cauſe of God and Religion. 

Nevertheleſs, I have a ſecret diſtruſt within me, 
that what I here offer will not be kindly received: 
for my beſt endeavours muſt not expect to find better 
ſucceſs than did thoſe of my bleſſed lord and maſter ; 


who, denen he Jpake as never man pale, and con- 
firmed 
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firmed his doctrine with ſuch miracles as did de- 
monſtrate him to be a teacher ſent of God, yet was 
believed on but by a few: The praiſe of men was 
then generally much more beloved than the praiſe of 
God; John xii. 43. 

And I doubt the caſe is till th2 fame ; men now 
ſeek their own and not the things of Jeſus Chriſt, 
Phil. ii. 21. They that love riches will hardly run 
the hazard of loſing any temporal preferment for the 
fake of truth. Others will be averſe from acknow- 
ledging themſelves in a miſtake, who before have been 
honoured with the repute both of orthodox and learned 
men; and thoſe who have been long prepoſſeſſed with 
the contrary perſuaſion will hardly relinquiſh it, 
tnough the beſt of reaſons be offered to convince them 
of their error. | | 

In ſhort, the religion of mankind generally is but 
a ſelf-righteouſneſs, a law rather of their own making 
than of God's appointing. There are but very few 
that in all things do either live or believe as the goſpel 
directs them: the whole world does for the moſt part 
prefer ſome ſenſeleſs humour before ſacred truth, and 
that im mortal bliſs to which it would conduR them. 
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